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BACKGROUND NOTES

GENERAL COMMENTS:

David Malick: Message Statement:

Yahweh’s blessing or cursing of the nation of Israel/Judah for its proper or improper worship of
him motivates the chosen remnant who has returned under the decree of Cyrus to properly
worship him as they build a temple for Yahweh.

Andrew Hill: Chronicles is a story about a God who chooses one nation to bless all nations.
Chronicles is also about a people banished from God’s “promised land” because of sin and
rebellion but restored to that privileged position by his gracious response to their repentance and
renewed faith. According to C. S. Lewis, a good story “leaves things where it did not find
them.” Chronicles is a “good story” because it “finds” the Hebrews in exile in Babylonia but
“leaves” the Hebrews regathered in Jerusalem and Judah (according to the word of the Lord
spoken by Jeremiah the prophet and orchestrated by the God of heaven, 2 Chron. 36:22-23).

In one sense Chronicles repeats the story of Genesis and the story of the entire Bible and offers a
“metanarrative” for all of human history: the story of “paradise lost” and the journey toward
“paradise regained.”

Martin Selman: Though the Chronicler has been my companion for several years, [ have not
ceased to be filled with admiration for the breadth of his vision and his extraordinary perception.
His conviction that God’s message is also essentially a hopeful one justifies his work being
described as “the good news according to the Chronicler.” I have been amazed too at the
relevance of his work for the modern world, especially for Christians who form a minority in
their society, perhaps even suffering for their faith and with little hope of seeing positive change
in the political context in which they live; those who have lost hope of ever seeing for
themselves the glorious times experienced by Christians of former generations; those who are
concerned for the spiritual health of their nation and would like to discover what role Christians
could have in being an influence for good; those who want to have a broad vision of God’s
purpose for their lives and for the church; and those who want to understand what the old
Testament as a whole is about and why it is included in the Bible. . .

The Old Testament as a whole plays a central role in Chronicles. In fact, it is the conclusion of
this commentary that the Chronicler’s overall aim was to offer an interpretation of the Bible as
he knew it. More precisely, his guiding principle was to demonstrate that God’s promises
revealed in the Davidic covenant were as trustworthy and effective as when they wre first given,
even though the first readers lived centuries after almost all the events he recorded.

James Duguid: The books of 1-2 Chronicles are a remix. Their anonymous author (we will call
him the Chronicler) seeks to provide a different angle on the history recounted in the books of
Genesis through 2 Kings, reworking it with new details and a fresh perspective. Sometimes the
accounts in 1-2 Chronicles may seem contradictory to those earlier in Scripture, but in fact they
are complementary perspectives, bringing out different aspects of the same events.



The Chronicler’s original audience consisted of saints toiling for God’s kingdom in days of
relative obscurity. He wanted them to know that God had made an abiding promise to dwell with
his people. He also wanted to challenge them with a picture of what God’s ideal people ought to
look like. They were to stand with God’s chosen king, who ought to embody the virtues of David
and Solomon. They were to support the work of the temple, being careful to worship God exactly
as he commanded and to rejoice before him in song. Although he does not deny that sin has
generational dimensions, the Chronicler wants us to think about the time we have before us and
to realize that now is the time to obey God. Each generation must make this choice; obedience
will lead to blessing, whereas disobedience will lead to the consequences of God’s discipline.

God is the main character in this story. He is a God who has chosen Israel, Jerusalem, and the
line of David. His grace, his initiative, stands behind every willing human inclination and gift.
His compassion and forgiveness are endless to those who turn to him in repentance. The
Chronicler wants us to look to God for help, and he assures us of God’s plan to bless his people
by dwelling with them forever.

A. T. Pierson: While much contained in the Books of Kings is repeated or restated in the
Chronicles, much is omitted because foreign to the author's purpose. But whatever bears on the
temple, its preservation and restoration, the purity of its worship, the regularity and orderliness of
its services; whatever makes idolatrous rites or relics hateful, or lifts God to His true throne in
the hearts of the people, is here emphasized.

August Konkel: The Chronicler had a double task in accomplishing his goal. His first task was to
explain why the kingdom of David had failed; the second task was to explain how the small,
struggling state in the mighty Persian Empire could hope to become the kingdom that was
promised to David. The explanation for the failure of David’s kingdom begins with the demise of
Saul. Saul was rejected as king over Israel because he was unfaithful: he did not obey God, and
in his violation of covenant, he went so far as to consult a medium (1 Chron 10:13).
Unfaithfulness (ma ‘al) will become a key word for the Chronicler; he will use it repeatedly to
describe the reason for judgment against kings of Judah. The reason for hope is given in the
words of God responding to the prayer of Solomon at the dedication of the temple: If my people,
who are called by my name, will humble themselves and pray and seek my face and turn from
their wicked ways, then I will hear from heaven, and I will forgive their sin and will heal their
land (2 Chron 7:14). This verse contains the vocabulary characteristic of the Chronicler in
demonstrating the conditions necessary for restoration: humility, prayer, repentance, and healing.

[ain Duguid: The books of 1-2 Chronicles (hereafter “Chronicles”) narrate the past for people
who, in exile, had experienced the loss of all that seemed permanent or had given their life
meaning and identity. Now they have begun to rebuild as a community of God’s people under
foreign domination. While much in Chronicles parallels 2 Samuel and 1-2 Kings, the emphases
here are different; Chronicles exhibits retelling and rearrangement, and a substantial amount of
its material has no parallel. History is usually told by victors and rulers, from their perspective.
But here history is told among a people who are politically, economically, and militarily weak,
ruled by others. The Chronicler encourages faith that “O Lord, God of our fathers, are you not
God in heaven? You rule over all the kingdoms of the nations” (2 Chron. 20:6), and in worship



the people are to sing, “Let the heavens be glad, and let the earth rejoice, and let them say
among the nations, ‘The Lord reigns!” (1 Chron. 16:31; cf. Theology of 1-2 Chronicles).

John Schultz: The fact and quality of Israel’s relationship with God was more important than
their current political situation, and their status as God’s people was of greater value than their
citizenship of the Persian or the Greek empire. Whatever had happened to Israel in the past,
nothing could change the fact of their relationship with God, and the Chronicler would certainly
have agreed with Paul’s statement that nothing ‘will be able to separate us from the love of God’
(Rom. 8:39).

Chuck Swindoll: Why do we need the books of 1-2 Chronicles when we already have the history
of 2 Samuel and 1-2 Kings? Just as the gospels of Matthew, Mark, Luke, and John each offer a
different perspective on the life of Jesus, so the books of Chronicles present Israel’s history with
a purpose different than the other historical books. The books of 2 Samuel and 1-2 Kings reveal
the monarchies of Israel and Judah—in particular the sins of the nations that resulted in the exile.
But the books of Chronicles, written after the time of the exile, focus on those elements of
history that God wanted the returning Jews to meditate upon:

e obedience that results in God’s blessing,
e the priority of the temple and priesthood, and
¢ the unconditional promises to the house of David.

David’s prayer in 1 Chronicles 29:10-19 summarizes the themes the chronicler wished to
communicate:

e ¢glory to God,

e gratitude for gifting David’s family with leadership of the nation, and

e the desire that David’s descendants continue to devote themselves to God. Remaining
faithful to God would reap blessing.

When the book was written, David’s descendants no longer ruled as monarchs over Israel. But
the chronicler desired the people to remember the royal Davidic lineage, for God had promised a
future ruler would rise from that line. After the seventy-year exile in Babylon, Jewish political
and social power resided more with the religious rather than political rulers. Telling Israel’s
history through a priestly and kingly lens was intended to prepare the people for a future
Messiah.

TITLE:

Roddy Braun: The name given 1 and 2 Chronicles in the Hebrew Bible is “the words (or events)
of the days.” These two books are counted as one in the Hebrew canon, where they normally
stand at the end (although a few manuscripts place them at the head) of the Writings, the third
major portion of the canon, preceded somewhat anomalously by Ezra-Nehemiah, commonly
considered their sequel. The division into two books in our English Bible, as well as their
position with the “historical” books, can be attributed to the influence of LXX, which named the



books “the things left over,” and placed them after Kings. Unfortunately this somewhat
derogatory and nontheological view of Chronicles has often been shared by later readers, who
have tended to see it in large measure as a repetition of Samuel-Kings, supplemented by a
collection of priestly trivia, and hence have ignored its unique contents and message.

[ain Duguid: While keeping the Septuagint name in the Latin Vulgate, Jerome (c. AD 400)
described the book as a “chronicle of all divine history,” using a Greek term (chronikon) for a
selective historical account in chronological order. He recognized that, rather than a supplement,
Chronicles is a rewriting beginning with Adam. Martin Luther took up Jerome’s word in his
lectures and his 1534 German translation, using the title Die Chronika. This influenced Miles
Coverdale’s 1535 English translation, the first to have “Chronicles” as an English title, which
was followed by subsequent English versions.

John MacArthur: The original title in the Hebrew Bible read “The annals (i.e., events or
happenings) of the days.” First and Second Chronicles were comprised of one book until later
divided into separate books in the Greek OT translation, the Septuagint (LXX), ca. 200 B.C. The
title also changed at that time to the inaccurate title, “the things omitted,” i.e., reflecting material
not in 1, 2 Samuel and 1, 2 Kings. The English title “Chronicles” originated with Jerome’s Latin
Vulgate translation (ca. 400 A.D.), which used the fuller title “The Chronicles of the Entire
Sacred History.”

Bob Utley: The name of the book in Hebrew is “the words (events) of the days (years).” This is
used in the sense of “a chronicle of the years.” These same words occur in the title of several
books mentioned as written sources in 1 Kings 14:19, 29; 15:7, 23, 31; 16:5, 14, 20, 27; 22:46.
The phrase itself is used over thirty times in 1 and 2 Kings and is usually translated “chronicles.”

The LXX entitled it “the things omitted (concerning the Kings of Judah).” This implies that
Chronicles is to Samuel and Kings what the Gospel of John is to the Synoptic Gospels. See How
to Read the Bible for All Its Worth, by Gordon Fee and Douglas Stuart, pp. 127-148. As the
Gospel writers under inspiration (see Special Topic: Inspiration) had the right to select, adapt,
and arrange the life of Jesus (not invent actions or words), so too, the inspired authors of OT
narratives (see Expository Hermeneutics: An Introduction, by Elliott E. Johnson, p. 169). This
selection, adaptation, and chronological/thematic arrangement of words/events was to convey
theological truth. History is used as a servant of theology. Chronicles has suffered, much as the
Gospel of Mark did. They were both seen as “Readers Digest” summaries and not “a full
history.” This is unfortunate! Both have an inspired message. We, as readers committed to
inspiration, must ask, “Why include this?” “Why choose not to record this?”

AUTHOR, DATING AND CANONICITY:

lain Duguid: The author of Chronicles remains anonymous and is commonly spoken of today
simply as the Chronicler. The extensive content of Chronicles relating to temple worship and its
organization suggests he was a Levite.



John MacArthur: Neither 1 nor 2 Chronicles contains direct statements regarding the human
author, though Jewish tradition strongly favors Ezra the priest (cf. Ezra 7:1-6) as “the
chronicler.” These records were most likely recorded ca. 450430 B.C. The genealogical record
in 1 Chr. 1-9 supports a date after 450 B.C. for the writing.

Chuck Swindoll: Several indications throughout the book reveal the author’s reliance on a
variety of source materials—"annals,” “books,” and “records”—which are cited as dependable
historical documentation. “Whoever the author was, he was a meticulous historian who carefully
utilized official and unofficial documents.” [Eugene Merrill]

David Malick: Court scribes probably produced a number of scrolls which recorded the daily
events of each monarch’s rule (Est. 2:23; 6:1; 10:2)

J. Sidlow Baxter: we mention three points which impress us in favour of the Ezra tradition.
(1) We have not yet met any weighty reason against it.
(2) Scholars seem unanimous in tracing a single hand through the three books now called
Chronicles, Ezra, and Nehemiah; and all agree it is Ezra’s in at least much of the book
which bears his own name.
(3) No one was more fitted than Ezra; nor does our claiming him as compiler of the bulk
of the work exclude completive additions by some subsequent editor.

James Duguid: Chronicles is anonymous and cannot be dated precisely. The best clue in the book
is the genealogy of David in 1 Chronicles 3, which is traced down through Zerubbabel to six
subsequent generations. Given that Zerubbabel returned to the land after the edict of Cyrus in
539 BC, this would place the book somewhere in the 400s BC, if one allows about a century for
his family tree to grow to this extent. This assumes, of course, that the Chronicler has brought the
genealogy down to his own day: if not, the book could have been written quite a bit later.

Bob Utley: 1 and 2 Chronicles are the last books of “the Writings” section of the Hebrew canon,
which means 2 Chronicles is the last book of the Hebrew Bible.

Its position in the Hebrew canon implies:

its late composition
its summary nature
its having been seen as an appendix
its being accepted in the canon late.

=

From the genealogies of the book the date of the compiler seems to be between 500-423 B.C.
This terminus date is possible because the post-exilic books mention the latest historical allusion
in the Old Testament (i.e., Darius II was crowned about 428 B.C.). He is mentioned in Neh.
12:22). Also, tradition says that the Old Testament canon was finalized about this time. A good
general guess for the date would be before 400 B.C.

Mark Boda: These various pieces of evidence suggest that the earliest date for the writing of
Chronicles is 425 BC. Regarding the latest possible date for the book’s composition, there is



strong evidence of the use of Chronicles in several books in the Second temple period. This,
together with the fact that Chronicles is part of the Greek translation of the Old Testament
(LXX), “points to a mid-third century date as the latest reasonable time for composition”
(Knoppers 2004:111). Thus, the Chronicler was at work somewhere between 425 and 250 BC,
writing to a community of Jews who needed to return to Jerusalem to the reconstructed temple
and to participate in its worship as they awaited the full realization of the restoration of the
kingdom of David.

LITERARY GENRE:

Andrew Hill: As literary history, the books of Chronicles supplement the records of Samuel and
Kings. The books of 1-2 Samul and 1-2 Kings are considered part of the “Primary History of the
Old Testament” (i.e., Genesis through Kings), a connected narrative tracing the rise and fall of
the nation of Israel. Chronicles, however, belongs to the “Secondary History of the Old
Testament” (i.e., Chronicles, Ezra, Nehemiah, Esther). These books retell the same story from
the vantage point of the postexilic period. In addition, they update the story by reporting the
plight of those Hebrews who returned to Judah after the Exile and those who remained in
Babylon. . .

As a literary work, the Chronicles may be broadly classified as history. According to Burke
Long, “history” is an extensive and continuous written composition, based on source materials
and devoted to a particular subject or time period. Above all, history is concerned with
chronology and cause-effect relationships. More specifically, the books are truly “chronicles” in
terms of literary style. The “chronicle” as a literary form is a prose composition consisting of a
series of reports or selected events in third-person style, arranged and dated in chronological
order. The Chronicles are not “annals” in the strict sense of the literary form, since they are not a
concise year-by-year reporting of events pertaining to a particular institution (e.g., monarchy or
temple).

The Chronicles represent a rich collection of literary types, including:

e genealogy (1 Chron. 3:1-9)

list or catalog (1 Chron. 9:3-23; 2 Chron. 4:19-22)
report (2 Chron. 9:1-12)

letter (2 Chron. 30:6-9)

prayer (1 Chron. 17:16-27)

speech and sermon (1 Chron. 22:5-16; 2 Chron. 32:9-15)
prophetic revelation (1 Chron. 17:4-14)

song (1 Chron. 16:7-36)

This combination of literary forms and the well-developed plot structure of the two books
confirm Chronicles as a work of considerable artistic merit.

Frederick Mabie: One consideration in analyzing the genre of Chronicles is the fact that
Chronicles has more in common with the genre of “annal” than it does with the genre of



“chronicle.” While both of these literary genres include individuals, records, and deeds, a
chronicle is typically an abbreviated listing of historical events, while an annal features more
sustained summaries of historical events with narrative shaping (including a variety of genres
and subgenres) and an overall ideological purpose. The narrative shaping of annals typically
summarizes the deeds of rulers and people against the backdrop of divine blessing (or judgment).
In short, the genre of annal, like the text and content of Chronicles, features documentary
details (what took place), ideological aspects (the significance of what took place), and literary
elements (the shaping and stylistics of the account of what took place). . .

In the case of Chronicles, a theology of covenantal hope (much more than the oft-cited notion
of “immediate retribution”) guides the selection, shaping, and structure of the text, with the goal
of imparting this perspective to the Chronicler’s readers and hearers. This perspective makes the
tone of the Chronicler’s presentation of historical events didactic, almost sermonic, in its literary
style and presentation.

J. A. Thompson: Chronicles contains a wide variety of literary forms, but four deserve special
mention:

(1) genealogies, such as chaps. 1-8;

(2) lists, such as 1 Chr 9:3-23; 11:10-17; 12;

(3) speeches, sermons, and prayers, such as 1 Chronicles 22; 28-29;

(4) a miscellaneous group of literary forms comprising extracts from Samuel-Kings. These forms
were often related verbatim but sometimes with alterations, additions, and deletions that reflected
the mind of the Chronicler himself as he sought in yet other ways to use his sources to give
expression to his special theological concerns.

HISTORICAL CONTEXT:

Andrew Hill: The Chronicler rehearses the history of Israel from the patriarchs (by way of
genealogy) through the fall of the southern kingdom of Judah to Babylonia. As theological
history, the Chronicles provide commentary on the faithfulness of God in fulfilling his covenant
promises (esp. the Abrahamic covenant [Gen. 12:1-3] and the Davidic covenant [2 Sam. 7:14-
17]). In addition, the Chronicles emphasize the centrality of the temple and legitimize the
authoritative roles of the priestly and Levitical orders within the community. Finally the books
give considerable attention to the contributions of the Hebrew united and Judahite monarchies to
the religious life of Israel.

Mark Boda: The first line of the work now known as 1 and 2 Chronicles begins with the words
“The descendants of Adam” (1 Chr 1:1), while the final pericope of the work begins with the
words “In the first year of King Cyrus of Persia” (2 Chr 36:22). These two citations reveal the
scale of the accomplishment of this work. It is nothing short of a history of the world from the
creation of humanity to the restoration of the Jews from Babylonian exile; it is, as Jerome once
called it, “the chronicle of the whole of sacred history”. . .

The readers of Chronicles, therefore, were a community dealing with the realities of life after the
demise of their nation and independence. The failed reinstitution of the royal line, together with



the successful reconstruction of the Temple, meant that at least for the time being the Temple
and its sacred orders were the only hope for nurturing Jewish community and faith.
Notwithstanding, this was a community that would have been dealing with considerable loss and
in need of hope as they lived under the hegemony of foreign lords whose tenure appeared
unending.

Roddy Braun: We are led to conclude that the Chronicler has dealt in a very similar fashion with
David and Solomon, and has in fact pictured their reigns in an essentially parallel and
complementary way. Both kings occupy the throne by divine choice, and in both cases this rule
receives the immediate and unanimous support of its subjects. Both kings immediately express
their concern for temple and cult, and through their combined activities the temple is erected and
dedicated. Both kings end lengthy reigns of forty years as they had begun them, in complete
loyalty and devotion to Yahweh.

J. A. Thompson: By the time the Chronicler wrote, much had happened in Israel's history. From
the tribal days of the Judges, through the period of the establishment of the United Kingdom
under David and Solomon (ca. 1000-931 B.C.), through the schism after Solomon's death and
the period of the Divided Kingdom (931-722 B.C.), and on through the period of the kingdom of
Judah (722-587 B.C.), the people of Israel had experienced many vicissitudes including two
major political tragedies. The destruction of the Northern Kingdom as a separate political entity
and the exile of many of its people at the hands of the Assyrian ruler Sargon II (721-705 B.C.) or
perhaps Shalmaneser V (726722 B.C.) took place in the late summer or autumn of the year
722/721 B.C. After that, the Southern Kingdom, Judah, survived as the sole representative of the
people of Israel until it too, after surviving 134 years, came to an end in July 587 and more of the
people of old Israel went into exile.

Politically the old Israel had ceased to exist. But in God's mind there was more to its story yet to
unfold. The great empires of Assyria and Babylonia passed from the stage of history. During
their period of ascendancy, numbers of God's people languished in a foreign land. Some, of
course, never left their homeland. But in 539 B.C. Cyrus, ruler of Persia, overthrew Babylon. In
the first year of his reign in Babylon, in 538 B.C., he issued a decree ordering the restoration of
the Jewish community and its cult in Palestine (Ezra 1:2—4; 6:3-5). The exiles were free to
return, and many did, although some stayed in Babylonia.

When they returned, there were years of hardship and frustration ahead of them.

John MacArthur: The Jews had returned from their 70 years of captivity (ca. 538 B.C.) to a land
that was markedly different from the one once ruled by King David (ca. 1011-971 B.C.) and
King Solomon (971-931 B.C.):

1) there was no Hebrew king, but rather a Persian governor (Ezra 5:3; 6:6);

2) there was no security for Jerusalem, so Nehemiah had to rebuild the wall (Neh. 1-7);

3) there was no temple, so Zerubbabel had to reconstruct a pitiful semblance of the

Solomonic temple’s former glory (Ezra 3);

4) the Jews no longer dominated the region, but rather were on the defensive (Ezra

4; Neh. 4);

5) they enjoyed few divine blessings beyond the fact of their return;



6) they possessed little of the kingdom’s former wealth; and
7) God’s divine presence no longer resided in Jerusalem, having departed ca. 597-591
B.C. (Ezek. 8-11).

To put it mildly, their future looked bleak compared to their majestic past, especially the time of
David and Solomon. The return could best be described as bittersweet, i.c., bitter because their
present poverty brought hurtful memories about what was forfeited by God’s judgment on their
ancestors’ sin, but sweet because at least they were back in the Land God had given Abraham 17
centuries earlier (Gen. 12:1-3). The chronicler’s selective genealogy and history of Israel,
stretching from Adam (1 Chr. 1:1) to the return from Babylon (2 Chr. 26:23), was intended to
remind the Jews of God’s promises and intentions about:

1) the Land;

2) the nation;

3) the Davidic king;

4) the Levitical priests;

5) the temple; and

6) true worship,
none of which had been abrogated because of the Babylonian captivity. All of this was to remind
them of their spiritual heritage during the difficult times they faced, and to encourage them to be
faithful to God.

STRUCTURE:

Roddy Braun: The following outline reflects the conclusion that the reigns of David and
Solomon are presented as complementary, representing a single unit with its focus upon the
temple:

I. Genealogical Prologue, chaps. 1-9

II. The United Monarchy, chaps. 10-29
A. The David history, chaps. 10-21
1. The death of Saul, chap. 10
2. The rise of David, chaps. 11-12
3. David, the Ark, and the cult, chaps. 13—-17
4. David’s wars, chaps. 18-21
B. Transitional Unit, chaps. 22-29
1. David’s first speech, chap. 22
2. Secondary arrangements, chaps. 23-27
3. David’s speeches, blessing, and death, chaps. 28-29
C. The Solomon history, 2 Chr 1-9

II1. The Divided Monarchy, 2 Chr 10-36

J. A. Thompson: If Chronicles is treated as a whole, there is a major break after the genealogies
at 1 Chronicles 9. Another major break comes after 2 Chronicles 9, which records the death of



Solomon. The stories of David and Solomon should not be split. Solomon's work was
complementary to that of David.

[ain Duguid: In terms of overall structure, the opening genealogies of Chronicles (1 Chronicles
1-9) place the people in the context of all humanity and describe an Israel that has continued as
twelve tribes since the time of the patriarch Israel and his sons. Judah’s genealogy, which
includes David’s line, is listed first, with the central genealogy being that of Levi, from whom
come the priests and other temple functionaries. This arrangement underscores the importance of
both David and the temple for the rest of the book.

Chuck Swindoll:

FIRST AND SECOND CHRONICLES

1 Chronicles 2 Chronicles
God's View: Chosan +« » @t Preserved
QGENEALOGIES SAUL DAVID AND THE TEMPLE] SOLOMON JUDAH
The King The Nation

REVIVAL

REJECTION

CHAPTERS CHAFTER CHAPTERS CHAPTERS CHAPTERS
1-9 10 11-29 1-9 10-36

Process Little made great Great bevoming little
Emphasis Personal determination National deterloration

History Craatlon of world to creation of kingdom Solomon’a tampla ta rebulkding of the tample

Theme The tempie— the structural stats of the temple conesponds 1o the spiritual siate of the people.

Key Verses 1 Chronicies 17; 26:10-13; 2 Ghroniclea 7:12-22; 18:9

Christin | Chriet ke foretold In the Davidio Covenant [1 Chronioles 17) and prefigurad In the Idealzed kings David and Solomon;
Chronicies alsa the ark and the temple typify Christ's power and pressnce with us.

Copyright © 1979, 1808, 2009 by Charles R. Swindall, Inc. All rights ressrved warkiwide.



Bruce Hurt: https://www.preceptaustin.org/1 chronicles commentaries

TIMELINE OF THE BOOKS OF
SAMUEL, KINGS & CHRONICLES

1107 1011 971 931 853 722 586
1Samuel 2Samuel 1Kings 1Kings 2Kings
31 1-4 510 | 11-  21- 1-11 12-22 1-17 18-25
20 24
1Chr 1Chr 1Chr 2Chronicles 2Chronicles 2Chronicles
1n- 20- 1-9 10-20 21-36
10 19 29

Legend: B.C. dates at top of timeline are approximate. Note that 931BC marks the division of the Kingdom into
Southern Tribes (Judah and Benjamin) and Ten Northern Tribes. To avoid confusion be aware that after the
division of the Kingdom in 931BC, the Southern Kingdom is most often designated in Scripture as “Judah" and
the Morthern Kingdom as "lsrael.” Finally, note that 1Chronicles 1-9 is not identified on the timeline because
these chapters are records of genealogy.

THEOLOGY AND APPLICATION:

J. Sidlow Baxter: Everywhere in the Chronicles the temple is emphasised as the vital centre of
the nation’s true life; and even where the temple itself is not mentioned, it is obvious that the
emphasis is always upon that religion which the temple represented. We pick out just one
instance of this. Dr. J. H. Moulton says: “No single incident brings out the contrast of the two
versions better than the reign of Abijah (called in the Kings Abijam). The prophetic account (i.e.
that in the Kings) of the reign is a brief notice of the wickedness of the king, so great that only
for David’s sake was the succession continued in the family. Also mention is made of wars
between Israel and Judah. The Chronicler relates these wars at length, and in particular gives a
fine address of Abijah to the enemy, in which the whole spirit of the Chronicles is
concentrated”

“Ought ye not to know that the Lord, the God of Israel, gave the kingdom over Israel to
David for ever, even to him and to his sons by a covenant of salt? Yet Jeroboam the son
of Nebat, the servant of Solomon the son of David, rose up, and rebelled against his lord.
And there were gathered unto him vain men, sons of Belial, which strengthened
themselves against Rehoboam the son